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III. Field Work: How do Moroccans conceptualize race? 

To further investigate the ways in which Moroccans conceptualize racialized discourse in 

Morocco, I conducted a survey-based study based on the usage of racist expressions in Morocco. 

Working within a limited two week time frame, I tried to gather responses from as many people 

as possible by making the survey available online. Fortunately, I was able to interview forty-six 

people living in Morocco, mostly students in their early 20s and professors in their early 50s, 

through both in-person interviews and the online survey which consisted of the same questions 

(see Appendix I); however, as the majority of the surveys were completed online, I was unable to 

ask for clarifications or follow-ups questions about the interviewees’ responses. The online 

version of the survey was written in Arabic (FusHa), French, and English in order to make it 

more accessible to my target population and consisted of questions ranging from personal and 

demographic questions, defining Arabic words, word usage, race self-identification, how their 

race affected their daily lives in Morocco, and, finally, “Do you think there is a race problem in 

Morocco?”  

Through the expansive network of my academic advisors, I was put directly in contact with 

Moroccan students willing to take the survey, as well as reaching out on my own to my old 

Arabic professors who then passed the survey along to their students. My target population was 

younger Moroccans – those who will be the future of Morocco and, presumably, exposed to a 

wider variety of views from the rise of technology. I chose this demographic based on the 

assumption that the younger generation will be more involved politically and exposed to a wider 

variety of discourse through their consumption of social media. Drawbacks to such the 

demographic I was able to reach are that they do not accurately represent older generations’ 

mentalities and, as a small sample size, cannot be used to make assumptions about all 
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Moroccans. Furthermore, the majority of my participants were restricted to my location in Rabat 

or connections to other universities, so the majority of my interviewees live in an urban 

environment and/or attend university in Morocco. With these limitations in mind, my interviews 

largely represent the elite Moroccans who are able to access information on the internet, afford 

living in an urban setting such as Rabat, and/or able to attend university in Morocco.  

The survey itself received more responses than I had originally anticipated; however, many 

interviewees commented on the quality and accuracy of the French translations which did not 

word the research as about a “race problem” but specifically “racism” in Morocco. As I am only 

fluent in English, advanced in Arabic, and illiterate in French, this means the survey may not be 

translated with the accuracy and phrasing of my English questions. Furthermore, many 

interviewees became defensive in answering questions which had to do with race and claimed I 

was asking leading questions. However, the questions were intentionally written to guide the 

interviewee from thinking about themselves generally, the words in Arabic which represent a 

small fraction of the racialized discourse, then their personal association with race in order to 

prime them for the final question about whether or not there was a race problem in Morocco. 

Another response I frequently received was why I was researching race in Morocco and between 

whom this presumed racism was occurring. This, coupled by the various responses denying the 

importance of race as a feature of one’s identity, led me to conclude that there was a very limited 

explicit race discourse happening in Morocco, leaving the majority of the racialized discourse to 

manifest as assumptions and cultural norms. 

My assumptions before gathering primary information were 1) that the majority of my 

interviewees would deny that there a is a race problem in Morocco, 2) that I would be able to 

fully understand the linguistic intricacies of Darija or FusHa Arabic and the social realities they 
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produced, 3) that I would be able to find many non-governmental organizations working on 

racism, specifically in Morocco, and 4) that a younger demographic would be more inclined to 

discuss and be actively engaged in politics. On all accounts, I was wrong in my assumptions; 

however, for all assumptions excluding the second, this led to a more nuanced understanding of 

the racialized discourse in Morocco and how Moroccans perceive the degree of racism as an 

issue. As for the second assumption based on language, I was lucky to have my Arabic 

professors aid in translation and making sense of the linguistic manifestations of racialized 

discourse in Morocco – I cannot say this fully eliminated the barrier, but it mitigated it to the best 

degree an outsider of a linguistic community can hope for. 

 

Survey Results: Defining Words and Hearing Frequency 

 In order to analyze the results of my survey, I originally divided the responses as follows: 

1) Moroccan-born and doesn’t believe there is a race problem in Morocco, 2) Moroccan- and 

does believe there is a race problem in Morocco, 3) Not Moroccan-born and doesn’t believe 

there is a race problem in Morocco, and 4) Not Moroccan-born and does believe there is a race 

problem in Morocco. I intended to divide the surveys into these four categories based on the 

assumption that socialization as a Moroccan would play a determining role in their views on 

race, as they were socialized under a State which denies racism as a Moroccan problem. 

Unfortunately, only two of the forty-six interviewees were not born in Morocco, so I decided 

instead to compare my survey responses based on the four words interviewees were asked to 

define (Appendix I, Defining Arabic Words, 1-4) and report the frequency of usage in Morocco 

(Appendix 1, Word Usage Questions, 1). The following analysis compares responses to the 

open-ended questions asking for definitions of the words race, nationality, racism, and azzi – a 
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slur used in Morocco targeting black people – and the frequency in which the interviewees the 

usage of these words in Morocco: ranging from never, sometimes, at least once a month 

(monthly), frequently, at least once a day (daily), and not applicable (N/A) for the one 

interviewee who did not speak Arabic.  

 

 ”Race: “3raq / aaraq –عرق 

 The following are the responses given when asked what the meaning of “race” is: 

Race 11 

Where you are from – origins/roots 9 

Ethnic, racial belonging that categorizes a 
person 

5 

The human race 2 

Skin color 2 

Group of similar human beings 1 

Amazigh 1 

Arabic 1 

Difference 1 

Bad smell 1 

Who we are 1 

You can’t change it 1 

 

As shown in the table above, the answers for this question varied, with the most frequent 

responses being: race, where you are from (roots or origins), and ethnicity. The next two, 

interestingly, are the human race generally and the concept of skin tones, which both vaguely 

point to features constitutive of the concept of race, but not interchangeable with race. However, 

some interviewees answered with their own races (Amazigh, Berber), while the majority of the 

remaining responses implied that they had a vague concept of the classificatory nature of race 

and identity. The most interesting response, however, was the interviewee who answered “bad 

smell” – perhaps because they simply do not know the meaning of the word or because of the 
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negative connotations the word race can hold. The majority, however, do not articulate a clear 

distinction between the concepts of race, ethnicity, and group-belonging, which is a reoccurring 

theme throughout the responses to all questions. For instance, in the longer versions of one of the 

interviewees answers, one of the answers identified that the word in English mean race and that 

is “implies the way by which people are given their identity in a multi-ethnic nation.” While they 

accurately defined the word as race, they elaborated the classificatory nature of race as 

something born of a “multi-ethnic” nation. Similarly, the longer versions of another 

interviewee’s answer recognized the word race as a classificatory system of human beings 

“based on their common and similar traits, history, and social endeavors,” which invokes the 

concept of racialized difference beyond just physicality, but also incorporates aspects of ethnicity 

such as shared history and social behaviors. The line between race and ethnicity is, at best, 

blurred. 

These vague descriptions and lack of specificity may be related to the usage of the word 

“race” in everyday life (see Appendix II). Few people reported that the word “race” was used on 

a regular basis – the majority reporting to sometimes or have never having heard it used in daily 

life. The most frequently made responses split between hearing the word less than once a month 

(sometimes) or never having heard it at all, with the graph skewed to the right indicating that it is 

less likely to be used in every day Moroccan life. Based on this information and the varied 

definitions provided in the survey, the interviewees indicate that overall there is not a frequent 

accurate usage of this word in the racialized discourse of Morocco they have been exposed to. 
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  :jinsia"Nationality" -جنسية 

The following are the responses given when asked what the meaning of “nationality” is: 

Nationality 17 

Citizenship 5 

Country 3 

Where you come 
from 

3 

Moroccan  2 

Sexual 2 

Make nations of us  1 

Belonging 1 

Tells who we are 1 

You're not 
supposed to accept 
it 

1 

 

 Compared to the first table, the responses for nationality have much less deviation from 

the actual meaning of the word. The majority responded with nationality, while the second 

closest, citizenship, is a closely related concept. However, there were individuals who responded 

with presumably their own nationality (Moroccan) or vague conceptions such as where you 

come from, make nations of us, or belonging. The more striking responses were: country, sexual, 

tells who we are, and you’re not supposed to accept it. Defining nationality as country shows 

some connection to the term’s origins, but not an understanding of the term itself: country and 

nationality, though related, cannot be used interchangeably. However, the definitions of “tells us 

who we are” or “You’re not supposed to accept it” are an eerily authoritative phrasing for the 

word nationality, which perhaps indicates to the lack of choice in one’s nationality, however fails 

to make the specific connection. Alternately, I had actually expected more people to respond 

with something along the lines of sexual, due to the usage of jins in Arabic to mean gender or sex 

– the two who responded with sexual were technically not wrong in their Arabic to English 

translation, though out of context.  
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Comparing the definitions to the frequency of usage (see Appendix III), the majority had 

reported sometimes hearing nationality used, while the majority of the other half of respondents 

are split between hearing it monthly or frequently. The correlation between a higher number of 

participants who indicated hearing the word used more often than not and the high accuracy in 

definitions indicates that there is a general understanding of nationality within Moroccan 

discourse. Furthermore, more interviewees knew the definition for nationality than the definition 

of race, which indicates that the nationalist discourse is more frequently deployed and heard than 

a racialized discourse.  

 

  :eunsuria"Racism" -عنصرية 

The following are the responses given when asked what the meaning of “racism” is: 

Racism 12 

To not accept different people 4 

Discrimination  3 

I Don't know 3 

Inequality between skin color, religion, or economy 
state 

1 

Credulity 1 

Injustice 1 

A struggle we see a lot in our street 1 

Ignorance 1 

Difference between people 1 

Everywhere ?! 1 

Ignores 1 

 

Oddly enough, interviewees gave the same number of different responses for the definition of 

racism (12) as they did for the definition of race (12). Although racism as a definition got the 

highest correct answers, there is a wide variety in the rest of the responses. The top three answers 

after racism – to not accept different people, discrimination, and I don’t know – show that the 
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second most likely answer to this question was either some vague derivation of discrimination 

generally to not knowing at all what the term was referring to. Thus, while the most frequent 

response was the accurate definition of racism, the next most consistent answers were either 

vaguely referring to discrimination without any racial implications or simply not knowing what 

the word meant. Beyond those top four answers, the majority of the given definitions were not 

racism – some vaguely demonstrating a connection to discrimination in referring to inequality 

which could occur “between” skin color, religion, or economy and some referring to struggle, 

differences between people, or injustice. Meanwhile the rest of the answers indicate that they, 

too, do not know what the word if referring to: ignores, everywhere ?!, credulity, and ignorance. 

Of the least accurate assortment of words, ignorance may be viewed as a euphemism and 

justification for racism, however the interviewee did not explicitly make a connection to race or 

discrimination. The variance in these answers and the inaccuracy of a majority of them indicates 

that this term is not used frequently in racialized discourse in Morocco. 

As for the frequency of usage (see Appendix IV), those who did not believe there is a race 

problem in Morocco had more interviewees indicating that they never hear this word or who hear 

it daily than the group who believes there is a race problem in Morocco – an odd phenomenon to 

have larger numbers of people in the group who claim there is no race problem in Morocco 

hearing the word racism daily as opposed to the group who does think there is a race problem. 

Although the largest number of interviewees reported to only sometimes hearing this word being 

used, it ought to be noted that the frequency of usage chart for racism is the first of the three 

charts analyzed to have interviewees report hearing a word daily. Considering the weight of each 

measure, that is that hearing a word daily means more utterances than if only heard less than 

once a month, this indicates that this word may be used more frequently in racialized Moroccan 
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discourse. While all chart of usage show that sometimes is the most frequently picked option for 

the words, the frequency of racism being heard has been noted to also occur daily for two 

interviewees, unlike in the first two charts. Perhaps, then, racism is being used more than 

nationality or race. 

 

  :azzi"Azzi" -عزي 

The following are the responses given when asked what the meaning of “azzi” is: 

Black, no qualifiers 12 

Black (stigmatized): to differentiate Moroccans from 
blacks 

10 

Nigger/Nigga 6 

A Racist Term 4 

Black (nickname for friend) 3 

Slur for POC – “moreno” in Spanish 2 

Black (or dark skinned Africans) 1 

Bullshit 1 

Don't know 1 

A Sub-Saharan and nonsense theory of Afrocentrism  1 

Human 1 

Light skin 1 

skin tone 1 

 

 In the above table, there are many different understandings of azzi represented. Although 

there are four which define the word as black, this word also came with the more contextualizing 

than any of the other definition questions. For instance, a total of twenty-seven interviewees 

defined the word azzi as some variation of black: black without any qualifiers, black but 

stigmatized as a means to differentiates Moroccans from blacks, black as a nickname for a 

friend, and black related African-ness specifically. As far as its connections to racism, four 

interviewees defined it simply as a racist term without any elaboration as to who the targeted 

community was, while two specifically mentioned it was a slur targeting people of color, and 
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then there were the six interviewees who defined azzi with the American slur for African 

Americans (nigger/nigga) without elaborating as to how this Americanized version of racism was 

applicable in Morocco or whether or not they were using it with the intention to derogate or not. 

The responses which don’t seem to fit the general theme of weaponized racialized discourse are 

human, light skin (especially considering that all other responses indicate the opposite 

definition), and skin tone generally. These three responses do not seem to grasp the connection 

of the word azzi to a history of racism and anti-blackness, but still understand that the world 

indicates an embodied experience. Lastly, the responses of a Sub-Saharan and nonsense theory 

of Afrocentrism and bullshit are difficult to decipher. Does the interviewee mean bullshit as in 

literal shit, thus the word azzi meaning a derogatory exclamation, or bullshit as in the word itself 

represents an ideology the interviewee means to derogate? Meanwhile, the interviewee who 

addresses Sub-Saharan identities seems to comprehend the racial aspect of the word azzi, but by 

contextualizing it as “nonsense theory of Afrocentrism” implies that the target of the word azzi 

may be attempting to reclaim their African roots, while the interviewee finds the notion of 

reclaiming African roots to be without merit. The most interesting part of these responses is the 

degree of contextualization for similar terms that the interviewees included in their responses – 

these answers were overall the longest out of all of the definition questions. 

 The lack of consensus on the meaning of the word azzi is inversely proportionate to the 

frequency of usage correlation that has been noted in the previous words’ analyses (see 

Appendix V). This is the only instance in which sometimes is not the most frequently chosen 

answer, but instead the most interviewees chose “frequently:” more than once a month but less 

than once a day. Furthermore, the word azzi had the highest response of daily of all four words. 

Again, taking into account the weight of each measure, it can be concluded that the word azzi is 
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the most used of the four surveyed words in Morocco. However, as the most used word of the 

four, it has the greatest deviation in consensus of what exactly the word azzi refers to. 

Furthermore, the people who reported they do believe there is a race problem in Morocco had 

more interviewees in the daily, frequently, and monthly categories than interviewees from the 

group who do not believe there is a race problem in Morocco. Perhaps, then, there is a 

correlation between exposure to the racial slur azzi, even if unsure of exactly what it is referring 

to, and the awareness of racial tensions in Morocco.  

 

Conclusion 

Throughout all the definitions, the interviewees presented a widely varying, and sometimes 

contradictory, sample of the Moroccan conception of race, ethnicity, and racism. 

Overwhelmingly, the interviewees presented Morocco’s racialized discourse by deploying denial 

tactics such as euphemisms and justification, as well as the contradictory usage and intentionality 

of racist expressions. From the above research, I argue that the Moroccan State’s insistence in a 

hyper-nationalist citizen who denounces their African roots in order to pander to pan-Arab 

nationalism and Western notions of modernity has shaped the sociodiscursive landscape of race 

which leaves the citizens well-equipped to claim their nationality, but lacking a narrative with 

which to grapple with their racial identities. As a byproduct of this internalized State rhetoric, 

Moroccans today have contesting and contradictory notions of race, racism, and their 

positionality as an Arab country with African roots. 

First, there is the conflation of race and ethnicity in which the interviewees who explained 

concepts of racialized discourse would use them interchangeably. By doing this, the interviewees 

are ascribing sociological concepts including national, linguistic, religious, or cultural heritage 
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onto the concept of race, while racializing the conception of ethnicity.85 From this research, it 

seems as though a definite word for the concept of race is not established in a way that allows for 

the conceptualization of racism beyond that of “racial” difference where the conflation of race 

and ethnicity has rendered the category of race as an unspecified, floating signifier. As one 

interviewee described it, the “race issue” in Morocco is not a significant one because “the fact 

that we call someone ‘black’ (be they family members or strangers) shows that we all adopt that 

the idea of racial difference and discrimination even if we’re not doing it to bully someone to 

make them feel inferior to us.” Thus, the conception of racist expression or even racial 

discrimination is not equated with the racialized discourse’s hierarchy of inferiority and 

superiority. However, the conflation of ethnicity and race further problematizes the concept of 

racial difference, as the word race is used as signifier for a multitude of identity features. For 

instance, when asked “What is your race?” the interviewees responded as follows: 

Arab 12 

Amazigh 6 

White 5 

Human  4 

African  3 

Moroccan 2 

Rifi 2 

Saharan 2 

My origin is Berber 1 

Middle Eastern  1 

Caucasian  1 

Light Skin 1 

From Thailand 1 

A White Arab 1 

White, North 

African, or Arab 

1 

                                                           
85 Nittle, Nadra Kareem. (2016, April 27). What Is the Difference Between Race and Ethnicity? Retrieved 

December 1, 2016, from http://racerelations.about.com/od/understandingrac1/a/The-Difference-Between-

Ethnicity-And-Race.htm  
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White, Arab, 

Muslim from 

Ouezzane 

Mountains (jibli) 

1 

 

This compilation of physical, racial, ethnic, national, regional, and religious identities indicates 

an unclear or unspecified conception of race. Without a clear conception of race, the 

interpretation of a race problem in Morocco is difficult, if not conceptually possible, to articulate 

without using race as a synonym for difference. 

If race is conceptualized as merely difference, then the discursive expression of racism 

consequently transforms to a vague, watered-down form of discrimination or differential 

treatment devoid of institutionalized bias or the specific history of racialized discourse. For 

example, take these definitions of racism from different interviewees: 

- “To make difference with black and white people. When we say that, it is that they are 

poor or they are rich. It’s no good. I think is hashouma [shameful] to make racism.” 

- “To see other people who does not share with you the same language, culture, or skin 

color as inferior to you.” 

- “A tendency to have certain feelings towards a specific person basing on their skin color, 

nationality, race, among others.” 

- “Not accepting people who are different from us.” 

The first definition considers race, albeit only black and white, as a part of racism, but also 

includes classism as a form of racist expression in Morocco. Similarly, the second definition 

mentions skin color as one of many racist expressions, including linguistic and cultural 

differences. However, the third and fourth definitions seem to embody the essence of how race 

and racism is perceived in Morocco: any exclusionary practices based on difference – skin color, 

nationality, race, among others – from “us,” Moroccans. For instance, one interviewee 

commented that the race problem is “very common in Morocco,” especially for Africans who 

reside here permanently because “they are different, so they are treated differently.” 
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Differentiation from “Moroccan-ness” warrants differential treatment, not because they are of a 

certain race or nationality but because they are different from Moroccans. With race as a floating 

signifier for a multitude of identities, racist expression and racism are not conceptualized as 

racialized phenomena or as components of racialized discourse, reducing the racism to racial 

difference.  

Therefore, as the majority of my interviewees claimed, I would argue that there is a race 

problem in Morocco; however, due to a State’s selective deployment of racialized language only 

to further its hyper-nationalist agenda, the concept of race has been politically manipulated into a 

disfigured identifier with no resemblance to race or racialized discourse. Thus, the root of the 

problem, in Morocco’s case, may simply be the lack of linguistic tools to express racialized 

discourse as its own entity. If one is unable to conceptual race as its own, distinct classificatory 

system of embodied power relations, then there can be no understanding of racism. Disconnected 

from its inherently racist roots, racialized discourse’s preconceptual elements of exclusion and 

domination become obscured, as well as its vernacular and narrative of subjectivity and 

interpellation.  
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Appendix I: Consent Form and Survey Questionnaire, pg. 25-27 

Project Title : Performance of Moroccan-ness: A Question of Race 

 

You are being asked to participate in a research study conducted by Leila Chreiteh 

(lchreiteh@agnesscott.edu) from the School for International Training.  The purpose of this 

study is to understand race in Morocco. This study will contribute to my completion of my 

Independent Study Project. All responses will be kept anonymous.  

 

Your participation is entirely voluntary.  You are free to choose not to participate.  Should you 

choose to participate, you can withdraw at any time without consequences of any kind. You may 

also refuse to answer any individual question without consequences.  

 

By continuing with the following survey, you agree to the following: "I have read this consent 

form and I understand what is being requested of me as a participant in this study.  I freely 

consent to participate.  I have been given satisfactory answers to my questions.  I certify that I 

am at least 18 years of age." 

-  

من مدرسة التدريب الدولي.  (lchreiteh@agnesscott.edu)  أنت مدعو للمشاركة في دراسة بحثية أجرتها ليلى شريتح

والغرض من هذه الدراسة هو أن نفهم العنصرية  في المغرب. وسوف تساهم هذه الدراسة في استكمال مشروع الدراسة 

 .لاستمارةالمستقلة التي اقوم بها. لن نكشف اسم المشاركين في ا

مشاركتكم طوعية تماما. أنت حر في اختيار عدم المشاركة. يمكنك الانسحاب في أي وقت دون عواقب من أي نوع. قد ترفض 

 .أيضا الاجابة على أي سؤال اذا ارتأيت ذلك

 .سنة 18ان تعبئتي للاستمارة التالية تعني انني اوافق على المشاركة واؤكد ان عمري يتجاوز 

 

- 

Je vous demande de participer dans une étude de recherche menée par Leila Chreiteh 

(lchreiteh@agnesscott.edu) de la School for International Training. Le but de cette étude est de 

comprendre le racisme au Maroc. Cette étude contribuera à mon projet d'étude indépendant. 

Toutes les réponses ont anonymes. 

 

Votre participation est volontaire. Vous êtes libre de choisir de ne pas participer. Si vous 

choisissez de participer, vous pouvez retirer à tout moment sans aucune conséquence. Vous ne 

devrez pas de répondre à toute question individuelle sans conséquences. 

 

En poursuivant l'enquête suivante, vous acceptez les conditions suivantes:.. "Je l'ai lu ce 

formulaire de consentement et je comprends ce qui est demandé de moi en tant que participant à 

cette étude. Je consens à participer. Des réponses satisfaisantes me ont été données à mes 

questions. Je certifie que je suis 18 ans ou plus âgées." 
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Personal and Demographic Questions 

1. What is your name? /ما اسمك؟ / Comment vous appelez-vous? 

2. How old are you? / كم عمرك؟ / Quel âge avez-vous? 

3. Were you born in Morocco? / ولدت في المغرب؟ / Êtes-vous né au Maroc? 

4. Where were you born? / أين ولدت؟ / Où êtes-vous né? 

5. Where do you live now? / أين تعيش الآن؟ / Ou habites tu maintenant? 

6. How long have you lived in Morocco? / متى سنوات عديدة كنت تعيش في المغرب؟ / Depuis 

combien de temps vivez-vous au Maroc? 

7. Did you grow up in Morocco? / لم تكبر في المغرب؟ / Avez-vous grandi au Maroc? 

8. Are you a Moroccan citizen? / مواطن المغربي؟ هل أنت  / Êtes-vous un citoyen marocain? 

 

Defining Arabic Words 

What do the following words mean? / ماذا تعني هذه الكلمات؟ / Que veulent dire ces mots? 

 ”3raq / aaraq“ –عرق  .1

 "jinsia" -جنسية  .2

 "eunsuria" -عنصرية  .3

 "azzi" -عزي  .4

 

Word Usage Questions 

1. In Morocco, how often are these words used? / في المغرب، كيف غالبا ما هذه الكلمات المستخدمة؟ / 

Au Maroc, à quelle fréquence ces mots sont-ils utilisés? 

a. Rows 1-4 show words from previous section 

b. Columns range from: 

i. Never / ابدا / Jamais 

ii. Sometimes / احيانا / Parfois 

iii. I hear this word at least once a month. /  أسمع هذه الكلمة مرة واحدة على الأقل في

 .J'entends ce mot au moins une fois par mois / .الشهر

iv. Frequently / كثيرا / Fréquemment 

v. I hear this word at least once a day. / أسمع هذه الكلمة مرة واحدة على الأقل يوميا. / 

J'entends ce mot au moins une fois par jour. 

2. How often do you use these words? / كيف وغالبا ما تستخدم هذه الكلمات؟ / À quelle fréquence 

utilisez-vous ces mots? 

a. Rows 1-4 show words from previous section 

b. Columns range from: 

i. Never / ابدا / Jamais 

ii. Sometimes / احيانا / Parfois 

iii. Frequently / كثيرا / Fréquemment 

 

Self-Identification Questions  

1. What is your race? / ما هو جنسك؟ / Quelle est ta race? 
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2. How does your race affect your daily life? / كيف عرقك تؤثر على حياتك اليومية؟ / Comment 

votre race affecte-t-elle votre vie quotidienne? 

3. Are you proud of your race? / هل أنت فخور جنسك؟ / Êtes-vous fier de votre course? 

 

Visual Identification Questions 

1. Which color is your skin color? / أي لون هو لون بشرتك؟ / Quelle est la couleur de votre 

peau? 

 
2. How does the color of your skin affect your daily life? / كيف لون بشرتك تؤثر على حياتك اليومية؟ 

/ Comment la couleur de votre peau affecte-t-elle votre vie quotidienne? 

3. In Morocco, do people treat you differently because of the color of your skin? /  في

طريقة مختلفة بسبب لون بشرتك؟المغرب، يفعل الناس يعاملك ب  / Au Maroc, est-ce que les gens vous 

traitent différemment à cause de la couleur de votre peau? 

4. Do you think there is a race problem in Morocco? / هل تعتقد أن هناك مشكلة العرق في المغرب؟ / 

Pensez-vous qu'il y ait un problème de course au Maroc? 

 

Thank you! / شكرا! /  Je vous remercie! 

If you have any questions or additional comments, please write them below or e-mail me at 

lchreiteh@agnesscott.edu. 

- 

تروني لي فيإذا كان لديك أي أسئلة أو تعليقات إضافية، يرجى الكتابة لها أدناه أو البريد الالك  

lchreiteh@agnesscott.edu. 

-  

If you have any questions or additional comments, please write them below or e-mail me at 

lchreiteh@agnesscott.edu. 
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Appendix II: Frequency of “Race” Heard by Interviewee  

Figure 1: All Participants versus Frequency of Hearing “Race” 

  
 

Figure 2: Frequency of Hearing “Race” versus Belief of Race Problem in Morocco  
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Appendix III: Frequency of “Nationality” Heard by Interviewee 

 

Figure 1: All Participants versus Frequency of Hearing “Nationality” 

 
 

Figure 2: Frequency of Hearing “Nationality” versus Belief of Race Problem in Morocco 
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