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Abstract
An Earth-centered way of living is essential in Western Uganda, along with many
more repressed regions affected by giant corporate evils. The purpose of this study
was to assess the contribution of Earth Jurisprudence in the restoration of
conservation in the Indigenous Bagungu community. More specifically, this study
examines the customary laws and rituals used by the Bagungu, the strategies used to
decolonize their culture, and their perspectives on foreign influence and globalization.
Key-informant interviews were conducted with seven custodians and questionnaire led interviews were administered to thirty-one clan members from the districts of
Buliisa and Hoima. The study sample size was obtained through convenient sampling
and analyzed through quantitative content analysis and descriptive statistics. While
the official definition of Earth Jurisprudence was not commonly known among the
community members, an eco-centric mindset still heavily influenced the livelihoods
of each clan. The major findings highlight the importance of implementing Earth
Jurisprudence in government by identifying a growing global influence that has
created a decline in community participation in sacred nature worship. Additional
findings brought to light that the perspectives of the Indigenous Bagungu community
on oil activities were overall negative. The results of this study highlight the necessity
for awareness of Earth Jurisprudence on a global and governmental scale. This study
shows that incorporating the Rights of Nature in governance would greatly benefit
Indigenous communities both politically and environmentally, thus aiding in the
conservation of nature. It is recommended that the Rights of Nature be implemented
into governance at local, national, and global levels. The researcher recommends
educating communities on Earth Jurisprudence and providing governmental and
societal support for the African faith.

Keywords: Rights of Nature, Indigenous, conservation, ecocentrism, globalization
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Chapter 1: Introduction
1.1. Background
Around the world and for centuries, civilizations have been ever-changing, and the
planet reaps the social, environmental, and economic effects, especially in remote
areas where Indigenous people reside. In African countries such as Uganda, Britain’s
political and economic presence formed a new entity involving world market
integration and colonial capitalism that held a long-lasting structure for years to come
(Veit et al., 2017). Also embedded in this colonial society were violent repression and
institutionalized racism (Veit et al., 2017). Colonization and globalization are
considered to be the main driving factors of cultural assimilation in most African
countries (Walton, 2008). For example, economic globalization is the current
occurrence of a global conquest process that has been historically evident in
imperialism and colonization (Walton, 2008). Economic globalization has resulted in
environmental degradation and resource depletion, (deforestation, mountain -top
removal, fish farming) bringing the need for conservation to the surface (Walton,
2008).

Indigenous cultures thrive off a perspective recognizing ethical and holis tic systems
of harmonious life alongside nature. The United Nations Declaration on the Rights of
Indigenous Peoples provides Indigenous groups with inherent rights to their land and
its resources and self-determination (Pascal, n.d.); however, this legislation is seldom
followed adequately. When attempting to oppose projects or protect land,
environmental racism is a heartless obstacle placed by society and global institutions
(Lennox, 2012). Corporate mega-companies have historically violated, evicted, and
discriminated against Indigenous peoples by negatively impacting their sacred sites,
hunting and fishing grounds, and weakening their economic and spiritual values; all in
the name of economy and resource development (Pascal, n.d.). For effective
management and conservation of nature, scientists urge better integration and
application in international guidelines to create positive human -environment
relationships and strengthen the connection and participation in conserving nature
(Bortolamoil et al., 2018).
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Traditional Indigenous African beliefs regarding humans living in harmony with
nature involve a holistic community of animals, spirits, humans, mountains, plants,
rivers, ancestors, and sacred sites, where people’s rights and the rights of nature meet.
(Ikuenobe, 2014). Conservation of these sacred sites benefits the planet by supporting
species, keeping air quality and water quality healthy, protecting biodiversity, and
supporting climate change resilience (Tabaro, 2021). Local ecological knowledge is
linked to biodiversity conservation through social values, spiritual beliefs, and
ecosystem understanding (Joa et al., 2018). The need for equal and authentic political
power and rights for Indigenous peoples in governance persists on global and local
scales. Customary governance systems, deeply rooted in nature, are successive,
traditional systems of Indigenous groups, emphasizing their cultural, spiritual, and
social practices (Tabaro, 2021). Respecting human beings’ interconnectedness and
duty to Mother Earth ensures harmony between humans and Nature (Tabaro, 2021).
Provided by the African Institute of Culture and Ecology (AFRICE), Earth
Jurisprudence is a non-anthropocentric and eco-centric way of governance. This
stratagem is an effective way for humans and their environment to harmoniously
carry out an equitable governance system.

The Ugandan government has adopted a monumental environmental law that will
protect ecosystems and operate with the Rights of Nature under the same regard that
the rights of humans are operated with (Losh, 2021). This law focuses on treating
nature as a living being, with the ability to go to court through the vessel of a
guardianship body (Losh, 2021). Regarding the Rights of Nature, the National
Environment Act of 2019 gives Earth Jurisprudence campaigners explicit rights to be
lawyers defending nature (National Environment Management Authority, 2019).

Earth Jurisprudence holds roots in ancient customs and beliefs like that of the
Indigenous Bagungu (Losh, 2021). Situated in Western Uganda, this community is a
thriving example of the vital need for the implementation of Earth Jurisprudence and
the positive impact it has on people and their environment. Living along the shore of
Itaka Lya Mwitanzige (Lake Albert), the Bagungu operate among various clans. In
this marginalized and extant Indigenous group, each custodian and their clans hold the
responsibilities of conserving their sacred natural sites, or Mpulum a, through
protecting certain plants, seeds, and totems that safeguard their ecosystems’ endemic
2

flora and fauna (Rhodes, 2020). Under British rule, Bagungu sacred sites have been
tattered by colonial repression and neoliberal globalization, as have countless
Indigenous communities who have fallen victim to imperialism. (Rhodes, 2020). In
response, the community has been exercising Earth Jurisprudence. With th e purpose
of decolonization and ecological revival, the Bagungu have been holding community
dialogues to restore their livelihoods, traditional and natural knowledge, seed
diversity, and protect their sacred natural sites and ancestors (Tabaro, 2021). Progress
in revival is being made through the documentation of eco-literate laws and systems
(Rhodes, 2020).

Earth Jurisprudence and the importance of Indigenous voices are present in the f ight
for environmental justice against oil extraction and production threatening Western
Uganda’s Albertine Garden (Hopewell, 2019). Scheduled to be installed in 2025, the
East African Crude Oil Pipeline (EACOP) is an impending megaproject planned
between France, China, Tanzania, and Uganda (Ddamulira et al., 2017). The purpose
is to transport crude oil from the shores of Lake Albert in Western Uganda to Tanga
District in Eastern Tanzania (The Netherlands Commission for Environmental
Assessment, 2019). Additionally, the Tilenga Project, the development of petroleum
in Buliisa District, has been affecting the well-being of the area’s environment,
residents, and culture since the drilling of oil wells began in 2017 (Uhuru, 2019).
Operated by Total E&P Uganda, over 400 wells will be drilled, and a network of
feeder pipelines will be constructed throughout Buliisa and Hoima Districts and the
shores of Lake Albert. Already, this project has contributed to deforestation f rom oil
roads, contamination from oil spills, and violations of communities affected with a
lack of consultation (Uhuru, 2019). This industrial extraction megaproject remains
persistent in impacting the livelihoods of the Indigenous Bagungu community.
Political oil roads, feeder pipelines, and other operations that result from oil
production will cause social and environmental destruction (Uhuru, 2021). The
Tilenga project will be constructed through some of the Bagungu’s Mpuluma,
destroying biodiversity and farming activities, increasing the risk of seismic threats,
and displacing local peoples (Rhodes, 2020). In response to these threats and recent
unfair treatment to Indigenous peoples and their land, the Bagungu Community
Association (BACA) has published petitions and ESIA analyses to campaign against
the inevitable erosion of the Bagungu community’s social, cultural, and spiritual well3

being (Bagungu Community Association, 2018). For example, in analyzing the
Tilenga project’s ESIA, the BACA highlights an excerpt from the ESIA report that
claims no indigenous people were found in the project area, which is an undeniably
untrue statement (Bagungu Community Association, 2018). Without the utilization of
international standards to protect Indigenous peoples’ rights and beliefs,
environmental injustice in oil production sites will follow (Pascal, n.d.).

The functionality of the Rights of Nature and the role of Earth Jurisprudence in
biodiversity conservation is not known. This study discovers how eco -centric Earth
Jurisprudence positively impacts the environment and contributes to recreating
harmony between humans and nature. The need for the implementation of
ecocentrism through Earth Jurisprudence and the Rights of Nature in governance
increases as imperialistic globalization increases. It is vital that cultural approaches
are adopted in conservation practices, though the beneficial potential of this duet is
lacking in academic research (Infield et al., 2017). Considering the evident increase of
environmental threats, this study on Earth Jurisprudence in governance throughout the
Bagungu Indigenous group is most beneficial in bringing to the surface the
importance of non-anthropocentric conservation techniques rather than destructive
anthropocentric tactics.

1.2. Problem Statement
Imperialistic rule through European colonization in 1888-1962 assimilated traditional
culture and spiritual values throughout East Africa (Ikuenobe, 2014). Decades later,
imperialism and globalization still negatively impact Indigenous peoples’ connection
with and conservation of their local lands. Sacred knowledge and local linkage to
culture instill a connection to nature and responsibility to conservation. Thus, threats
to culture are threats to biodiversity and conservation. Discussing the colonial legacy,
Ikuenobe (2014), asserted that European colonization destroyed African traditional
conservationist values and resulted in the environmental problems faced in Africa.
The current developmental threat of oil production and extraction activities in Uganda
will put Bagungu people, along with East Africa, at high environmental, social, and
economic risk. The divide between natural resource management development and
Indigenous knowledge is a driving force of a dwindling economy and a dying planet.
To uphold Indigenous traditions and promote biodiversity conservation through
4

global development, better integration of local knowledge must occur (Bortolamoil et
al., 2018). For instance, the Indigenous Bagungu community actively live and govern
through their connection to ancestral spirits and sacred sites, reviving their culture
from the effects of persecution and globalization by creating legislation of customary
laws that protect the rights of nature through the application of Earth Jurisprudence
(Rhodes, 2021). The Ugandan government has adopted a law that operates with the
Rights of Nature as equal to the rights humans are governed with (Losh, 2021).
However, so far in many African countries including Uganda, there is very little
literature on the Rights of Nature law (Hopewell, 2019). The purpose of this study is
to discover how these eco-centric rituals and Earth-based laws influence biodiversity
conservation and create equality operating with Earth Jurisprudence to cover the
knowledge gap. This study provides scientific literature on the role of the Rights of
Nature through Earth Jurisprudence in Uganda and documents its contribution to
biodiversity conservation. Understanding traditional Bagungu rituals will provide past
knowledge of harmonious living in the natural world and thus support the need for its
continuance moving forward; observing present strategies for decolonization will
provide an evaluation of the effectiveness of ecocentrism for better future application.

1.3. Objectives
This study measures the role of the traditional laws and rituals of the Indigenous
Bagungu community in environmental conservation and preservation of nature.
1.3.1. Main Objective:
i.

Assess the contribution of Earth Jurisprudence in the restoration of
ecocentrism and conservation in the Indigenous Bagungu
community in Western Uganda

1.3.2. Specific Objectives:
i. To analyze and examine the roles of the Bagungu’s customary laws
and traditional rituals used to aid biodiversity conservation
ii. To examine the Bagungu’s strategies used towards the decolonization
of culture and revitalization through the shift from destructive
anthropocentrism to constructive ecocentrism

5

iii. To assess the Bagungu’s perspectives on foreign influence and
globalization and the effects on their community and environment.
1.4. Research Questions
i.

What role does Earth Jurisprudence play in restoring biodiversity
conservation through ecocentrism in the Bagungu community?

ii. What customary laws and rituals are used by the Bagungu to aid
biodiversity conservation?
iii. What strategies are used by the Bagungu to decolonize their culture?
iv. What are the Bagungu’s perspectives on foreign influence and
globalization and the effects on their community and environment?

1.5. Significance
A major ambition of the Indigenous Bagungu community is to document their way of
life scientifically and culturally to both preserve and increase historical and literary
knowledge of their culture and traditional rituals. This study contributes to their
ambition in creating scientific documentation to help spread knowledge and share
respect. While natural science studies on oil activities in Western Uganda exist, there
is no information on the community perceptions. In identifying the ineffectiveness in
current systems and providing suggestions for effective customary governance, the
environment and the livelihoods of humans and wildlife can prosper. Bringing
awareness to the unfair and unethical treatment of the Bagungu’s Indigenous rights
can help to change the responsibility and consequences for companies in
development.

1.6. Justification
Communicating perceptions of imperialistic systems and the negative effects of
globalization on nature emphasizes the need for Earth-based laws in governance. The
effect of this study will hold companies accountable for the mistreatment of
Indigenous peoples. Depicting the happenings of industrial extraction will contribute
to documenting the benefits of a nature-based religion.

6

1.7. Scope of Study
This study was conducted in the Bunyoro-Kitara Kingdom in Western Uganda.
Participants were members of Indigenous Bagungu communities from the districts of
Hoima and Buliisa. Seven custodians and thirty-one clan members were asked a series
of questions to gain insight into their connection to nature, traditional rituals and
practices, protection of sacred sites, along with their opinions of past and ongoing oil
activities. A quantitative understanding was attained of the Indigenous culture’s
evolution as affected by colonization and global development.

7

Chapter II: Literature Review
2.1. Indigenous Peoples in Africa
Threatened by globalization, Indigenous communities’ cultural traditions and
connection to nature conservation have weakened. Five percent (5%) of the global
population is Indigenous, however, they live on lands that hold 80% of Earth’s
biodiversity (Losh, 2021). Indigenous groups residing in less developed countries face
environmental degradation due to their integration of culture and ritual in nature and
their dependence on the environment (Arthaud, 1994). Sustainable partnerships that
use values-based approaches as a conservation tool strengthen communities and their
environment (Infield et al., 2017). Conservation is a process for those most dependent
on and most profoundly connected to the natural world as they are living and working
alongside nature (Infield et al., 2017). Indigenous beliefs maintain that natural objects
hold spiritual power in which rituals are performed and offerings made to strengthen
communion with the sacred nature (Ikuenobe, 2014). The natural and supernatural
exist harmoniously in nature (Ikuenobe, 2014). Through the Rights of Nature,
following Indigenous systems is the answer to more sustainable and equitable natural
resource management (Lennox, 2012). Minority groups and Indigenous communities
occupy and depend on areas and land that are targets for natural resource
development, however, these groups have little authority when it comes to averting
threatening projects or companies (Lennox, 2012). This is a violation of human rights
and further, Indigenous people’s rights (Lennox, 2012). Indigenous peoples deserve
not only inclusion but equal participation in the management of their lands and sacred
nature. According to many declarations, statutes, acts, and policies (such as the
Natural Culture Policy in Uganda, and the International Finance Corporation
Performance Standards 7 and 8), Indigenous and minority groups must be fully
consulted and in agreement with natural resources development, but rarely are the se
rights considered. It is vital that a human-rights-based approach is adopted in natural
resource development and full participation of minority groups is needed (Lennox,
2012). Further research should examine the dynamic nature of local ecological
knowledge and how this correlates with changing ecosystems and modernization (Joa
et al., 2018). Studying the implementation of Earth Jurisprudence and Rights of
Nature will contribute information on this dynamic between ecology and
development.
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2.2. Effects of Colonization in Uganda
The British East Africa company took power in Uganda in 1888. Previously,
Europeans believed Africans were not intelligent enough to use the raw materials
their land held so plentifully, only because Africans weren’t exploiting them
(Ikuenobe, 2014). Europeans saw the “Dark Continent’ as uncivilized, identified them
as pagans and savages, and decided they needed to be “saved” by Christianity
(Ikuenobe, 2014). This imperialistic way of thinking aimed to colonize the country as
an economic resource, thus pacifying and violently controlling populations (Tornberg,
2017). Buganda, the central region of Uganda, is ‘acculturated’, mainly on the level of
the authoritative society members (Fallers, 1961). Presently, African leaders want to
raise nationalism, but large communities are too assimilated, lacking in culture, while
communities that are strong culturally are lacking in size (Fallers, 1961); this is called
the acculturation situation. After becoming a British protectorate, the core of the
country has taken on Western perspectives, religion, education, and techniques
(Fallers, 1961). However, Uganda is still known to hold on to its cultural identity
despite its shift to modernity (Fallers, 1961). Pre-colonization, Africa’s way of living
held conservationist values. In “Traditional African Environmental Ethics and
Colonial Legacy”, author Ikuenobe (2014) asserts that European colonialism
destroyed these traditional attitudes and resulted in the environmental problems now
faced; deforestation, pollution, poaching, habitat destruction, and endangered species
didn’t exist prior to the colonization of Africa. In addition to acculturation and
assimilation, colonization took land from communities and put it in control of the
government (Ikuenobe, 2014). Being in control of the land, communities preserved
their resources and biodiversity whereas the government used land without reverence,
for human use (Ikuenobe, 2014). Europeans see African land and resources as
something to be exploited while traditional Africans see them as spiritual and sacred
entities.

2.3. Importance of Rights of Nature/Earth Jurisprudence
Indigenous communities harmoniously operate through customary Earth -centered
laws. Earth Jurisprudence, first coined by Thomas Berry, a cultural historian,
proposes that human laws and the laws of nature should be one and the same (Tabaro,
2021). It is asserted that planet Earth is a self -regulating being, but anthropocentrism
9

has led to the human-caused destruction and exploitation that is plaguing our planet
(Tabaro, 2021). Operating under the Rights of Nature, this non-anthropocentric way
of governance calls for ecocentrism, handing power back over to the universe and
nature, no longer humans (Tabaro, 2021). Sector 4 of the National Environment Act
of 2019 reads:
“Rights of nature
1. Nature has the right to exist, persist, maintain, and regenerate its vital cycles,
structure, functions, and its processes in evolution.
2. A person has a right to bring an action before a competent court for any
infringement of rights of nature under this Act.
3. Government shall apply precaution and restriction measures in all activities
that can lead to the extinction of species, the destruction of the ecosystems or
the permanent alteration of the natural cycles.
4. The Minister shall, by regulations, prescribe the conservation areas for which
the rights in subsection (1) apply”

Across the continent, an African Earth Jurisprudence collective is working to restore
communities with their natural world (Rhodes, 2021). This ‘new wave’ of
environmentalism in Uganda offers to combat narratives of epistemic injustice,
however, non-legal literature on the Rights of Nature in Africa is lacking (Hopewell,
2019).

2.4. Indigenous Bagungu Community and Biodiversity Conservation
The United Nations Environment Programme defines environmental degradation as
the deterioration of the environment through the depletion of resources and the
destruction of ecosystems (UNEP, 2020). The nature of this problem is that
destruction is caused more by anthropogenic influences rather than natural causes
(Shrinkhal, 2019). This is distinctly seen in regions where Bagungu peoples reside. In
response to the damage done to their community by colonization, the Bagungu are
revolutionizing their land and culture by documenting pre-colonial, ecological
calendars, and maps (Losh, 2021). These document seasons, reproduction, harvest,
rituals, and a timeline of the evolution of their clans. (Losh, 2021). This group is
special because they are dedicated to returning to their roots and keeping their
10

spiritual connection to nature alive. The Bagungu custodians have successfully
attained rights and protection of continental Indigenous lands through the African
Commission on Human and Peoples Rights (ACHPR) (Rhodes, 2021). The
Indigenous Bagungu community has made a great impact thus far, f or example, the
Ugandan government became the first African nation to fully recognize the Rights of
Nature legally through the National Environmental Act (2019) (Rhodes, 2021). The
author of “Converting Life-world in Pursuit of Sauce, Space, and Source: People’s
Trajectories and Spaces in Uganda”, Tahara, (2010) suggests that future studies
explore rituals propitiating ancestral spirits that have been declining.

2.5. Oil Activities Risks to East Africa and the Bagungu Community
Bagungu livelihoods have been halted by oil production in the Buliisa District.
Environmental racism is extremely evident here (Lennox, 2012). Oil activities pose
many potential threats to Itaka Lya Mwitanzige (Lake Albert), one of Bagungu's most
sacred sites (Rhodes, 2020). Further, the Ngasa II oil well in Hoima is in f act atop a
sacred site (Pascal, n.d.). With many oil deposits, the district is estimated to have 2.5 3.5 billion barrels of oil in Lake Albert (Kaguhangire et al., 2017). Presently, creating
the world’s longest heated conduit, Uganda, Tanzania, France, and China are all in
agreement to construct a 1448km EACOP through Uganda and Tanzania beginning in
2025 (Losh, 2021). French multinational company TotalEnergies (TE) and Chinese
company China National Offshore Oil Corporation (CNOOC) are in the process of
constructing a 112km road to reach the oil, from which point there will extract
roughly 1.7 billion barrels of oil (Losh, 2021). This pipeline will travel through many
national parks and critical wildlife habitats, along with displacing thousands of nearby
farmers (Losh, 2021). Lake Victoria, the central Ugandan lake providing water
resources to over 30 million people in East Africa, faces a most signif icant overlap:
approximately 460 km situated around the lake, an active seismic area, which worsens
the risks (Ddamulira et al., 2017). The Netherlands Commission for Environmental
Assessment reported the possibility that the pipeline’s Environmental and Social
Impact Assessment (ESIA) highlighted positive impacts while downplaying negative
impacts. The ESIA is said to be not concrete, insufficient, and biased (The
Netherlands Commission for Environmental Assessment, 2019). What is more, the
project will be a significant threat to International Union of Conservation and Nature
(IUCN) protected areas, key biodiversity areas, and wildlife corridors (such as Pajawu
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(Murchison Falls), a sacred site of the Bagungu) (Ddamulira et al., 2017). The overlap
of the pipeline construction and drill execution could lead to habitat disturbance ,
fragmentation and increased poaching (Ddamulira et al., 2017). Indigenous peoples
such as the Bagungu likely won’t gain any benefit from oil production (Pascal, n.d.).
In Buliisa District specifically, the “Tilenga” Development project has proven a
mighty entity working for the benefit of economic prosperity, with adverse effec ts to
the local Bagungu community. This project’s ESIA did not include the International
Finance Corporation Performance Standard 7 (IFC PS 7) that recognizes the
marginalization of Indigenous groups and their vulnerability to developmental threats
and ensures the inclusion and participation of these groups with project activities that
create opportunities for Indigenous peoples to play a role in sustainable development
(International Finance Corporation, 2006). The BACA demands this policy be equally
applied to the Indigenous Bagungu of Buliisa, which would foster a respectful and
beneficial relationship between the projects and those affected (Bagungu Community
Association, 2018).
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Chapter III: Methodology and Design
3.1. Study area description
This study involved two districts in Western Uganda, Buliisa District and Hoima
District. Across both districts, members of various Bagungu clans participated in this
study. The population of the Indigenous Bagungu people is 83,986 (Uganda Bureau
of Statistics, 2016).

Figure 1: Map of Africa (Møller, et al., 2017)
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Figure 2: Map of Hoima District and Buliisa District (Seekandi, et al., 2017)
3.1.1. Buliisa District
Location
Found in the Bunyoro Kingdom, Buliisa District is in mid-Western Uganda along the
Albertine Rift Valley, an area discovered to be abundant in oil and gas deposits (Air
Water Earth, 2020). The district is a home of the Indigenous Bagungu community
found among many surrounding towns along the shores of Lake Albert (Itaka Lya

Mwitanzige); bordering conservation areas are Murchison Falls National Park,
Bugungu Wildlife Reserve, and Budongo Central Forest Reserve.

Climate
The climate of the Buliisa District is semi-arid and rich in natural resources, the Lake
Albert ecosystem is vital to local livelihoods. Home to many species of flora and
fauna, the district’s ecosystems are mainly grasslands, with some farmlands and
wetlands (Air Water Earth, 2020).

Demographics
As of 2020, the population of the Buliisa District was 47,709 (Uganda Bureau of
Statistics, 2020). Ninety percent (90%) of the population of Buliisa District lives
below the poverty line (D’Udine et al., 2015). Living in rural areas, most residents'
livelihoods are dependent on fishing, crop farming, and animal husbandry, while also
facing low employment opportunities (D’Udine et al., 2015). The development of oil
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and gas is not predicted to improve upon this since few citizens harbor adequate skills
for industrial extraction (D’Udine et al., 2015).

Figure 3: Buliisa District in Western Uganda (D’Udine et al., 2015)
3.1.2. Hoima District
Location
Also housed in the Bunyoro Kingdom and located in the mid-Western region of
Uganda, Hoima District has an area of 5735km²; with 67% of that being arable land,
the major economic activity is agriculture (Kaguhangire et al., 2017). Its entire
western border is composed of Lake Albert, a sacred natural site, which stretches the
boundary of the Democratic Republic of the Congo. Surrounding conservation areas
are the Bugoma Central Forest Reserve and the Budongo Forest Reserve
(Kaguhangire et al., 2017).

Demographics
As of 2020, the population of the Hoima District was 197,851 (Uganda Bureau of
Statistics, 2020). The majority of residents are Banyoro but since the discovery of
crude oil, many more groups have migrated here. Fishing is another major economic
activity, second to farming. (Kaguhangire et al., 2017).
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Figure 4: Hoima District in Western Uganda (Kaguhangire et al., 2017)

Figure 5: Proposed Oil Pipeline: EACOP will begin in Hoima along Lake Albert’s
shores and extend throughout Uganda and Tanzania, ending in Tanga (Stockholm
Environment Institute, 2021)
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Figure 6: Layout of the Major Components of the Tilenga Project (Petroleum
Authority of Uganda, 2020)
3.2. Methods
Several study methods were conducted to obtain primary data by recording
Indigenous traditions and systems and gaining knowledge in response to the research
questions. To develop an understanding of the cultural and environmental history of
the Indigenous Bagungu community, existing literature and scientific documents were
reviewed and considered. The role of Earth Jurisprudence was analyzed through key informant interviews, questionnaires, and quantitative content data analysis through
residents of both Buliisa and Hoima Districts. A full list of the interview and
questionnaire questions along with the ethical considerations of this study can be
found in the Appendix.

3.2.1. Interviews
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Face-to-face interviews were used for survey data collection. As one of the oldest
forms of data collection, the face-to-face interview is the best approach to maximize
the quality of data obtained (Lavrakas, 2008). In person interviews were held with the
Bagungu custodians of various clans around Lake Albert. These key informants
provided insight into the community’s sacred sites, laws and rituals, and their
perceptions of globalization. Interviewing 7 custodians brings a sample size of n=7.
This was carried out through non-probability and convenience sampling. These
sampling techniques were chosen to collect information directly from the heart of the
community in a non-random way to comprehend the inner workings of their
livelihoods more clearly.

3.2.2. Questionnaires
A questionnaire is a particular kind of interview consisting of a set of standardized
questions following a fixed scheme to collect individual data about a topic (Lavrakas ,
2008). The questionnaire is administered in the same way to each participant; thus,
the conversation is governed by the standardized questions (Lavrakas, 2008).
Questionnaires were administered to every participant from each Bagungu clan to
learn about Indigenous connection to nature and opinions of past and ongoing oil
activities and to gain a quantitative understanding of the community’s evolution as
affected by colonization and development. Community members were chosen through
convenience sampling to participate in interviews led by specific questions.
Interviewing 17 males and 14 female members through questionnaires brought the
clan sample size to n=31 and the overall sample size to n=38.

3.3. Study Design
This social science study is a descriptive case study of the Indigenous Bagungu
people. It was designed to collect primary qualitative and quantitative data from a
sample size of 38 members from the Indigenous Bagungu group. 31 clan members
and 7 custodians of sacred sites were included in this sample size consisting of 17
male and 14 females who resided in the districts of Hoima and Buliisa in the
Bunyoro-Kitara Kingdom. This number of respondents was decided due to the
convenience of resources and willingness of participants. All participants were a t least
18 years of age. Through face-to-face interviews, custodians were asked a total of 8
questions and through interviews governed by a questionnaire, clan members were
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asked 7 questions. Through coding responses into meaningful categories, data was
analyzed quantitatively with statistical percentages. The findings were further
explained as they relate to the research questions and agree with the literature
previously reviewed.

3.4. Data Collection Tools
This study was carried out with the survey tool of questionnaires. Data collected was
recorded with the use of pencil and notebook; interviews were annotated using these
same data recording instruments.

3.5. Sampling Techniques
To gain knowledge about the livelihoods and perceptions of the community, the study
contains a non-probability sampling technique consisting of convenience sampling. In
non-probability sampling, subjective methods decide what elements are included in a
portion of the population being studied (Lavrakas, 2008). Convenience sampling is a
type of nonprobability sampling utilized by sampling people who are convenient
sources of data, not involving nonzero probabilities (Lavrakas, 2008). These sampling
techniques were carried out by interviews with key informants along with
questionnaires.

3.6. Sample Size
Through non-probability sampling, the sample size of the Indigenous Bagungu
community in Buliisa District was n=38. Through convenience sampling, interviews
were conducted with seven custodians (n=7). Also, through convenience sampling, 31
additional clan members from various clans participated in questionnaire interviews
(n=31). The respondents for interviews were decided due to the convenience of
sources of data and access to willing participants. This brought the overall sample size
to n=38.

3.7. Data Analysis
Content analysis allows for the coding of verbatim responses into a meaningful set of
categories so a survey researcher can create new variables for further analysis
(Lavrakas, 2008). The data collected were analyzed through descriptive analysis and
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quantitative content analysis. Qualitative observations were obtained through
custodian and clan interviews, and quantitative observation was obtained through data
analysis. Content analysis was used to find correlations between responses of each of
the clan members and custodians for further statistical analysis through percentages.
To explain the results, quantitative analysis was used to present the percentages of
various responses and community demographics. Descriptive analysis was then used
to defend findings with the vital role of Earth Jurisprudence in the fa ce of global
development.
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Chapter IV: Data Presentation, Analysis, and Results Interpretation
A total of 38 members of the Bagungu Indigenous group, 7 Custodians and 31 clan
members from 22 different clans, participated in sharing the following qualitative
data.
4.1. Objective 1
Roles of the Bagungu’s customary laws and rituals aiding biodiversity conservation
Most custodians operate with the concept of Earth Jurisprudence by communicating
with spirits through dreams then performing the necessary rituals and through
community engagement about the importance of protecting nature. The most common
rituals performed and roles among custodians are protecting sacred sites, worshipping
sacred nature, and offering sacrifices to spirits (Figure 7). A significant number of
clan members no longer participate in rituals or the protection of their sacred site .
From the sample size, 90% (n=31) of clan members followed Earth Jurisprudence in
their daily lives (Figure 8). This is carried out by planting trees around their homes
and protecting nature in a variety of ways (Figure 9). The remaining 10% (n=31)
claimed to have turned away from their customary laws and rituals due to their new ly
acquired beliefs. Similarly, about three-quarters of clan members (74% (n=31))
responded that they did not practice rituals (Figure 10). Of these respondents, 10%
(n=31) added that they used to participate, however, due to the introduction of the
new religion, they turned away from sacred nature worship. Similarly, about three quarters of clan members (77% n=31)) responded that they don’t participate in the
protection of their sacred site (Figure 11). The main roles of clan members are
producing and taking care of children and maintaining unity among the clan (Figure
12).
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Figure 7: Rituals and roles of Bagungu custodians, 2021 n=7

Figure 8: Bagungu clan members following Earth Jurisprudence, 2021 n=31

Figure 9: Bagungu clan members’ practices of Earth Jurisprudence, 2021 n=31
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Figure 10: Bagungu clan members practicing rituals, 2021 n=31

Figure 11: Bagungu clan members protecting the sacred site, 2021 n=31

Figure 12: Roles of Bagungu clan members, 2021 n=31
4.2. Objective 2
Strategies used by Bagungu towards revitalization through ecocentrism
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From the individuals sampled, there have been no new strategies developed towards
the decolonization of culture and revitalization through the shift from destructive
anthropocentrism to constructive ecocentrism. However, traditions among the
Bagungu are transferred through sharing knowledge i.e., verbal communication
through community engagement and educating children. The custodians (Balagezi)
and clan members responded that to preserve their traditions and knowledge, they
pass knowledge down to children, clan members, or both, with the majority being to
children. About three-quarters of clan members (76% n=31) responded they work to
preserve culture by sharing knowledge with children (Figure 13). For custodians to
revitalize and preserve their culture and beliefs, community engagement was their
most common action taken.

Figure 13: Knowledge passed by Bagungu clan, 2021 n=38
4.3. Objective 3
Bagungu’s perspectives on foreign influence and globalization and the effects on their
community and environment

4.3.1. Foreign influence and globalization and their effects on culture
Among the custodians, foreign influence and globalization pose great risks to th e
Bagungu culture (Figure 14). The most prominent effect is outsiders disrespecting
nature and culture, which they reported was due to a shift in African worship, mainly
due to the influence of foreign development and western religion. Similar perceptions
are highlighted by a significant number of clan members (94% (n=31)) who claimed
they’ve seen culture weakened by foreign influence. The leading interferences
mentioned were Western religion and global development. Ninety percent (90%
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(n=31)) of the participants identified with a denomination of Christianity, 5% (n=31)
African religion, and 5% (n=31) other religions (Figure 15).

Figure 14: Responses of Bagungu custodians to foreign influence on culture, 2021 n=7

Figure 15: Religions of Bagungu clan members, 2021 n=31
4.3.2. Perspectives on foreign influence and the effects on the natural environment
The majority of custodians reported on the disturbance of nature and sacred sites
while only one out of seven (n=7) didn’t see a problem with oil extraction. The
custodians’ most common response to oil activities is urging governmental change
(Figure 16). The additional hazardous effects reported by the custodians are the
relocation of shrines, homes, and sacred sites, the disturbance of sacred sites, and tree
clearing (Figure 16). Similar projections are given from the analytical results of the
clan members. Almost half (45% (n=31)) have a negative perspective of the ongoing
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oil activities, with the remaining half being either neutral, positive, or unaware of
information on the topic (Figure 17). The most negative impacts mentioned were
those of climate change, and environmental degradation and the destruction of sacred
sites, while those with positive opinions discussed employment opportunities (Figure
18). Many other clan members were lacking enough information and education to
give their conclusion on the topic.

Figure 16: Responses of Bagungu custodians to oil activities, 2021 n=7
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Figure 17: Perspectives of Bagungu clan members on oil activities, 2021 n=31

Figure 18: Responses of Bagungu clan members to oil activities, 2021 n=31

27

Chapter V: Summary, Discussion, Conclusion, Limitations, and
Recommendations
5.1. Summary
An Earth-centered way of living is essential in Western Uganda, along with many
more repressed regions affected by giant corporate evils. To understand the role of
eco-centric laws in Uganda, the purpose of this study was to assess the contribution of
Earth Jurisprudence in the restoration of ecocentrism and conservation in the
Indigenous Bagungu community in Western Uganda. Through non -probability and
convenience sampling, interviews with custodians of Bagungu sacred sites and
questionnaire-led interviews with Bagungu clan members were conducted with
respondents from Hoima and Buliisa districts. Data collected were analyzed through
quantitative content analysis and descriptive analysis, leading to the major finding
that while the official term of Earth Jurisprudence was not commonly known among
the Indigenous Bagungu community, ecocentrism still heavily influences the
livelihoods and well-being of clans. Additional findings identified the impactful
presence of foreign development and Western religion, leading to a decline in the
practice and beliefs in African culture and sacred nature worship, thus highlighting
the necessity for awareness of Earth Jurisprudence on a global and governmental
scale.

5.2. Discussion
5.2.1. Objective 1
Roles of the Bagungu’s customary laws and rituals aiding biodiversity conservation

Earth Jurisprudence and the Rights of Nature
The role played by Earth Jurisprudence in restoring biodiversity conservation creates
a process in which the interconnected relationship between humans and nature can be
respected sustainably and harmoniously. Through offering sacrifices, performing
rituals, and protecting and worshiping sacred nature, Earth Jurisprudence is enacted
thoroughly among the custodians and clan members. Their way of life is a life in
harmony with nature. There is no translation of “environment” from their local
language to English because there is no distinction between the environment and
culture, as they are the same. One custodian from the clan Basyabi shared that when
the rights of nature are respected, that respect transforms into solutions that affect
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their clan for survival and lead them to appreciate nature (Personal Communication,
2021). Due to the lack of education surrounding Earth laws, only two clan members
were familiar with the term Earth Jurisprudence. Even still, a large majority of
members and custodians of the Bagungu clans practiced Earth Jurisprudence and
upheld eco-centric laws without definition. One custodian from the Bawisanza clan from the Bakibiiro minority group - shared that he has no doubt his rituals maintain
the balance of nature and added he will persevere in keeping this balance in the f ace
of environmental or economic degradation (Personal Communication, 2021).

Indigenous groups remain virtually powerless in halting the destruction of their lands
and well-being (Arthaud, 1994). The Indigenous Bagungu community works
alongside nature & spirits in their daily livelihoods, however, has no say against
government or development. The principle of the Rights of Nature is unknown among
local peoples although this community would benefit from its implementation greatly.

Traditional Rituals & Protection of Sacred Sites
The customary laws and rituals used by the Bagungu ensure a thriving ecosystem and
healthy balance between the clans and nature, thus aiding biodiversity conservation.
Custodians perform rituals frequently and clan members occasionally participate.
Each Bagungu clan has a totem in which they hold the responsibility of protecting,
consisting of various wild and domestic animals and Indigenous plants, herbs, and
other beings. According to one clan member from the Bakobya clan, totems are a key
concept in conservation (Personal Communication, 2021). Dividing responsibility
among people towards natural objects strengthens the clans' respect towards their
totems and thus reinforces conservation and preservation of nature.

The Indigenous Bagungu community practices a plethora of rituals involving
conservation. One custodian from the clan Bakibiro shared a demonstration of their
rituals done at sacred sites, explaining the duty of the Bagungu custodians to “make
sure what is created in this world is in harmony with the natural world” (Personal
Communication, 2021). The custodian from the Musyabi clan explained that they
have attached importance to certain trees and teach children not to tamper with them
because those sacred trees are used in rituals. Because spirits are believed to be
resting under those trees, they cannot cut them down (Personal Communication,
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2021). The custodians offer sacrifices to their ancestors andthe spirits of the natural
world. In describing the importance of sacrifice offering, one custodian from the clan
Baluukuula said they, “offer to ancestors to hold the link/relationship between the
living and the dead for purposes of balancing nature” (Personal Communication,
2021). Offering into the lake of their sacred sites, custodians would sacrifice chicken,
sheep, goat, sesame, millet, and cassava flour brew for the spirits and ancestors to aid
in bringing rain, good catch and hunt, good wind, sun, and rain, and healthy lif e for
animals. They also request blessings and ask for no hailstorm, illness, or human or
animal death.

Clan members also follow many customary laws regarding the protection of nature. A
Bagungu clan member follows and respects their rules of nature by respecting their
totem, not farming around sacred sites, not farming around a wetland, not bush
burning, and cooperating with the rules involving tree cutting and planting. For
instance, if a tree is cut another must be planted, trees/vegetation around the sacred
site cannot be cut, domestic trees cannot be cut, trees at a wetland cannot be cut, trees
are planted at gravesites following death, and when harvesting trees for firewood,
only branches are harvested - understanding that the branch will grow again. If sacred
nature is tampered with or the customary laws are not followed, the person is asked to
compensate naturally by sacrificing animals (Personal Communication, 2021).
Additionally, many clan members practice herbal medicine and divine healing as
ritualistic ways of utilizing and connecting with nature for a better quality of lif e.
While most members don't directly practice the rituals that the custodians do, these
customary practices still foster a deep connection of the clans with their environment.

5.2.2. Objective 2
Strategies used by Bagungu towards revitalization through ecocentrism

The most common response regarding the strategies used to decolonize, revitalize, &
preserve Bagungu culture was that of passing knowledge on to children and other clan
members through education, community engagements, word of mouth, and the use of
herbal medicine. While clan members share knowledge and traditions via word of
mouth, custodians hold frequent clan meetings and create petitions, documents, and
maps to share with the government. Community meetings are held with the intent of
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discussing current issues, training future generations on their customary laws and
practices, and preserving tradition through eco-cultural maps. This is true to sources
reviewed that discuss the reawakening of the Indigenous Bagungu community
through maps depicting traditional customs, present issues, and a biodiverse vision of
the future (Losh, 2021). Custodians and clan members also protect their Indigenous
seeds. Custodians, for example, have women priestesses that work with Indigenous
seeds. In addition to this, they have formed an institution that has drafted policies
around their customary natural laws that have been passed by the district council as
ordinances (Personal Communication, 2021).

In an attempt to document and preserve their Indigenous livelihoods and rituals, one
passionate clan member from the Bakobya clan founded the Bagungu Heritage and
Information Centre (BHIC). He shared that when he was in school, while he was
learning about many different African and Ugandan cultures, he realized his own
Indigenous group was not included in his education al curriculum. He took it upon
himself to research, document, share and educate others on the traditions of the
Indigenous Bagungu community (Personal Communication, 2021). The BHIC is
doing important work to keep culture alive by holding annual festivals focusing on
various aspects of their culture, keeping a collection of Indigenous artifacts, and
incorporating traditional knowledge in primary and secondary education.

5.2.3. Objective 3
Bagungu’s perspectives on foreign influence and globalization and the effects on their
community and environment

Effects of Foreign Influence on the Bagungu Culture
The Bagungu’s perspectives on foreign influence and globalization were negative
under the lens of cultural identity, spirituality, and harmony with nature. Their
community and environment have been disparagingly affected by a shift to
anthropocentrism. In the face of global development, what has long been a culturally
rich heritage has weakened into an acculturated community overtaken by Western
systems. Although younger Bagungu generations are evolving farther away from
tradition, culture is still thriving in many villages and measures are being taken to
keep Indigenous systems alive. Speaking mostly of the harm Western religion has
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done to African religion and the harm globalization has done to their environment, the
Bagungu custodians and clan members had a lot of grievances about the current state
of their weakening culture. One clan member from the Basimo clan asserted that
Bagungu “used to live in a socially cohesive environment but this has been broken by
globalization” (Personal Communication, 2021).

Throughout interviews with custodians, issues were raised regarding global
development companies and outsiders’ land grabbing. Outsiders, foreign, interregional or governmental, move onto their land and disrespect their nature by not
following their customary earth laws. “Development didn’t put sacredness into
consideration”, says one custodian from the clan Bahukwa (Personal Communication,
2021). According to a custodian from the clan Musyabi, with land grabbing, the
government is said to take their resources and limit the clan from use of their land
(Personal Communication, 2021). A cattle farm was put on the land of one custodian
from the Bawisanza clan and he spoke of the negative influence of people from other
cultures settling anywhere they can (Personal Communication, 2021). Throughout
interviews with clan members, issues were raised regarding the decreasing ability to
abide by these laws due to overpopulation and diminishing resources. F or instance,
land that would otherwise be protected is being farmed on because it is becoming the
only land available. According to one clan member from the Basimo clan, people are
also losing the ability to abstain from eating their totem because they need more food
sources as a result of globalization degrading land and natural resources (Personal
Communication, 2021). “People have gone into destruction mode” , says one
custodian from the Bakindwa clan (Personal Communication, 2021).

Throughout the total participants, almost the entirety of respondents said culture was
weakened and continues to weaken. “People are trying to run away from Indigenous
knowledge to keep up with modern knowledge; everyone is overtaken by modern
life,” says the Bakindwa clan’s custodian. In all of their responses, the invasion of
Western religion was mentioned as an interfering driver of acculturation, especially in
younger generations that are becoming much less involved in Indigenous traditions
and beliefs. Across multiple conversations, it was discussed that many more people in
Western Uganda and arguably East Africa now prefer Western over African religion.
Ugandans are threatened with a loss of cultural identity as the country is assimilating
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to the Western culture brought on by missionaries and through globalization. One clan
member of the Bakobya clan asserted that “Missionaries and colonizers settling in
Uganda was the beginning of the death of our culture” (Personal Communication,
2021).

A further and ever-present driver of anthropocentrism in Uganda is the spread of
Christianity, which has aimed to radicalize traditional systems. The introduction of
Western religion began to break Indigenous unity by asserting the claim that Af rican
worship is devil worship. This relates to the missionary idea which introduced that
African peoples were savages practicing devil worship that needed to be saved, and
that Christianity was the only religion that could save them (Ikuenobe, 2014).
Religious leaders and the colonial government resorted to burning African artifacts
and persecuting those who practiced a nature-based religion. Respondents spoke of
authorities carrying out the Witchcraft Act: according to the Uganda Legal
Information Institute, this act states any person possessing artifacts used in practicing
witchcraft can be convicted and imprisoned (Witchcraft Suppression Act 3 of 1957,
s.4). The aftermath of this can be seen in the religious demographic of the Bagungu
respectively. Only two out of the total thirty-one clan member respondents identif ied
with the African religion while the remaining twenty-nine identified as some
denomination of Christianity (Figure 15). On the other side of this spectrum were two
clan members that represented prime examples of the brainwashing that missionaries
have done to African worshippers. One clan member from the Basimo clan said
Western religion “came to save them” from the African religion (Personal
Communication, 2021). Another clan member from the Basimba clan used to be a
part of a team performing rituals but no longer does; she shared her belief that African
culture equates with Satan. She also did not participate in preserving culture because
she saw a revival of their Indigenous beliefs as Satan coming back (Personal
Communication, 2021). Many respondents that said they don’t participate in their
clan’s rituals mentioned that they used to but stopped after converting to Western
religion. It was also common knowledge among the clan members that some people
in fact still performed rituals and worshiped ancestral spirits but did not want to admit
it publicly because it has become such a taboo, even seen as Satanic in the modern or
Western eye. Also referring to the Witchcraft Act of 1957, the custodian of the
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Baluukuula clan mentioned that if a resident was found performing rituals, they could
be arrested for witchcraft (Personal Communication, 2021).

The shift away from Indigenous African rituals and religion has in turn influenced the
environment by detaching people’s connections and respect to nature. Due to the
interconnectedness of Indigenous Bagungu practices and the environment, the
weakening of culture equates to the neglect of their natural world. With people now
eating their totems, abstaining from rituals, no longer contributing to sacrifices, and
not preserving traditional knowledge, nature is getting destroyed right alongside
culture. The need for support of African religion is evident here. Conservation
organizations adopting culture-based value approaches bring support to cultural
diversity and Indigenous peoples’ rights (Infield et al., 2017). Linking these
approaches to the protection of both culture and nature will in turn enhance the two
together (Infield et al., 2017).

Perceptions and Responses of Oil Activities
The majority of perspectives on oil activities were negative ones, for reasons
involving the disturbance of the Bagungu’s environment, peace with nature, economy,
livelihoods, worship, and Indigenous identity. Of the respondents, those who were
more educated on the subject were fearful and angry while those lacking awareness
were either supportive or neutral. Six out of the seven custodians interviewed
lamented that their sacred sites have been and are going to be disrespec ted and
disturbed. In addition to the abundant tree clearing, oil feeder pipelines are planned to
go through some sacred sites. Oil companies are orchestrating the relocation of these
natural sites; however, custodians say the spiritual nature of these sites simply cannot
be relocated. In the name of economic development, many Bagungu clans will lose
their sacred site, thus demolishing their environment and their cultural connections. In
an effort to combat these evils, custodians have provided ordinances and guidelines to
the government and asked that they be followed throughout the process of oil
production. The custodians have configured a map showing the impact of oil activities
and how they can be mitigated so that peoples and land aren’t adversely affected
(Personal Communication, 2021). A custodian from the Bakindwa clan says he is
actively asking the government to give laws to protect nature (Personal
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Communication, 2021). This shows that the law of the Rights of Nature needs further
attention & implementation in the Indigenous Bagungu community.

Responding to the effect oil activities will have on the Indigenous Bagungu
community, both custodians and clan members spoke of climate change and
environmental degradation, on top of displacement and inadequate relocation. They
also discussed the immoral way oil companies have gone about the construction and
installation of pipelines and drilling wells; they are unethically isolating and
excluding the clans throughout the process of development. It is evident tha t in
addition to environmental disturbance, the pipeline raises questions of socio economic threats including inequality and social disruption, (Ddamulira et al., 2017).
Land grabbing previously mentioned is due in large part to the presence of oil
production in these districts. People and families are displaced from their homes
which results in the depletion of nature. Besides, as more families are competing f or
the limited natural resources, it is likely that intra-clan conflict will emerge.

One socially active clan member of the clan Basimo was a part of the Bagungu
Community Association, (BACA) which has been working to eradicate the
wrongdoings of oil companies and demanding and petitioning the inclusion of the
Indigenous Bagungu community. This clan member frequently raises their concerns
with the parliament that the community is not benefitting from oil and urges fair
treatment of the Indigenous group both spiritually and politically. BACA has written
documents about the impacts of oil and analysis of the Tilenga project’s ESIA. This
clan member presented on behalf of the community about BACA’s study on the
ESIA, identifying the oil companies’ failure to recognize Bagungu as Indigenous
people and thus exploiting their land (Personal Communication 2021). Globalized
mega-companies should carry out projects with full consultation and transparency of
Indigenous peoples. The international legal regime, responsibility, and consequences
are needed to protect and promote the rights of Indigenous people (Pascal, n.d.).

Because the clans were not all consulted throughout the process of industrial
development, many people remain largely unaware of the ongoing on oil drilling
activities in their district, much less the implications and future consequences of them.
Respondents reported on environmental destruction seen in the disturbance of sacred
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sites and exploitation of vegetation. This is in line with the definition of
environmental damage as the deterioration of nature through the depletion of
resources and destruction of ecosystems (UNEP, 2020). Discussing the indicators of
climate change, a common phrase used by respondents when discussing oil activities
is that it will “bring sunshine” therefore bringing increased temperatures and drought,
making it increasingly difficult to grow crops, thus bringing in less income or
resources for their families. This will result in a major downward spiral for their
economy, well-being, and climate change. On the other hand, oil co mpany
propaganda has done its job to persuade local residents that oil will benefit their lives
and bring positive development to their communities. Those with positive opinions
about development, however, still had comments about the negative impact oil
construction and extraction will have on the environment.

5.3. Conclusion
The undeniable phrase stating that “nature can live without us, but we cannot live
without nature” was repeated across many conversations with the custodians and clan
members of the Indigenous Bagungu community. This group operates in a
harmoniously functioning system with nature, maintaining the health of biodiversity
through their nature-based religion and protecting sacred nature to aid in
conservation. The major findings highlight the importance of Earth Jurisprudence
implementation in government by identifying a growing global influence that has
created a decline in community participation in sacred nature worship. It is clear that
their culture is not separated from nature, as they operate alongside and in
communion with their environment, with respect and reverence. While the people of
the Indigenous Bagungu community are unfamiliar with the Rights of Nature, they
undoubtedly participate in eco-centric customary laws and practices. These
Indigenous people have repeatedly been mistreated by operations of governance and
religion, and feel they have no voice against these controlling parties. With an actual
implementation of the Rights of Nature, further education into Earth Jurispruden ce,
and more support of African religion, this problem can be solved. The results of this
study support that thoroughly carrying out the policy of the Rights of Nature in
Ugandan governance would greatly benefit the Indigenous Bagungu community by
strengthening their voice in government while simultaneously protecting their
conservationist culture and sacred nature.
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5.3.1. Objective 1
Roles of the Bagungu’s customary laws and rituals aiding biodiversity conservation
Identifying the roles of the Bagungu’s customary laws and traditional rituals used to
aid biodiversity conservation resulted in the major finding that the majority of
custodians and clan members didn’t know Earth Jurisprudence by definition, but still
consistently operated through the ideals of Earth Jurisprudence. The usage and
awareness of the Rights of Nature in Uganda were even less known, as it is a very
recent law not yet introduced among communities. Nevertheless, the concept of
ecocentrism and Earth law is thriving in the Indigenous Bagungu natural belief
system because they view nature with the highest regard. This study shows that
operating with Earth-centered beliefs rather than human-centered policies positively
impacts biodiversity conservation.

5.3.2. Objective 2
Strategies used by Bagungu towards revitalization through ecocentrism
Examining the Bagungu’s strategies used towards the decolonization of culture and
revitalization through the shift from destructive anthropocentrism to constructive
ecocentrism resulted in the major finding that their Indigenous African culture is
surely declining and their most common strategy in response is to educate future
generations. This is majorly done orally through passing knowledge to children.
Although clans are also working to document their Indigenous ways, the culture and
beliefs are largely communicated verbally rather than written. Thus, there is little
record of the Bagungu’s nature-based religion of sacred nature and ancestral spirit
worship. This study shows that further documentation and legislation of the clans’
customary laws is a necessity and would greatly aid the Indigenous Bagungu
community in combating the spread of Western culture in Uganda.

5.3.3. Objective 3
Bagungu’s perspectives on foreign influence and globalization and the effects on their
community and environment
Assessing the Bagungu’s perspective on foreign influence and globalization and the
effects on their community and environment resulted in the major finding that
Western religion and global development have had an ongoing, negative impact on
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Indigenous culture, with the most pressing and current issue being oil activities
throughout Uganda. Almost half of the Indigenous Bagungu community respondents
had a negative perspective on oil activities in their districts. What is more, a
significant portion of respondents was deprived of information on the matter. This
study shows the vital need for political inclusivity and access to education among the
Bagungu clans. This study shows that those who are both fighting against and
unaware of the potential threats of oil activities would benefit from the transparency
of oil companies and local governments for healthier interactions and agreements with
everyone involved.

Additionally, the acculturation situation in Uganda and East Africa highlights the
need for a transformation away from the afflictions induced by Western supremacy.
The Indigenous Bagungu community is doing instrumental work to preserve culture
and conserve nature, but a greater shift back towards non -anthropocentrism and
ecocentrism is needed for African culture to remain strong. This study shows that
incorporating Earth Jurisprudence into the daily lives and governance of East Africans
can liberate the culture from anthropocentrism and assimilation and bring about
harmony and coexistence in nature.

5.4. Limitations
The unethical, political nature surrounding oil activities was directly exemplified by
the RDC in the Buliisa district. In the process of carrying out this study, the researcher
received relevant first-hand observations. Upon arrival to Bulisa town, the researcher
was not granted allowance to be in Buliisa district and was given a police escort to the
neighboring district of Hoima. Thus, the study could not be conducted in the intended
study area due to the local government’s protection of the exploitative and immoral
operations involving oil in their district. It was brought to the researcher’s attention
that it was common for a European/American/Non-African person to be denied
allowance into the district when studying the effects of oil development. Literature
and studies are lacking on the topic of the impact of oil because of the slippery slope
that the government has created for research opportunities. Similar to the researcher’s
experience, the Bahukwa clan’s custodian said, “one must speak for nature and
against the government in hiding because the government will think you are
sabotaging them” (Personal Communication, 2021).
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5.5. Recommendations
It is recommended that the Rights of Nature be implemented into governance at local,
national, and global levels. The researcher recommends educating communities on
Earth Jurisprudence and providing governmental and societal support for the Af rican
faith.

Overall, the efficacy of this study would be improved with higher sample size; future
research would benefit from a larger portion of the Bagungu population participating
in the study. Additionally, including custodians and clan members from a multitude of
districts would broaden the range of respondents and enrich the quality and quantity
of data collected.

5.5.1. Objective 1
Roles of the Bagungu’s customary laws and rituals aiding biodiversity conservation
Future researchers should obtain consent to observe and participate in the custodians’
and clan members’ rituals to collect primary data. With these observations and more
intimate, detailed data, the customary laws involving conservation can be better
communicated.

Additionally, it is recommended that further research is conducted after the law of the
Rights of Nature has gained societal attention and thus been implemented and
supported in government. Incorporating the Rights of Nature as a variable with a
deeper focus in this study would lead to a better understanding of Earth Jurisprudence
and its role played in biodiversity conservation.

5.5.2. Objective 2
Strategies used by Bagungu towards revitalization through ecocentrism
This study would also benefit from future researchers gaining authorization to join
and observe Bagungu clan meetings. This would provide the study with primary data
beyond merely interview responses, first-hand experience of intra-clan interactions,
and a better understanding of the inner workings of the clans’ systems.

5.5.3. Objective 3
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Bagungu’s perspectives on foreign influence and globalization and the effects on their
community and environment
In addition to community perspectives on oil activities and foreign influence, this
study would benefit from attaining and examining the perspectives of people in
opposition to the Indigenous Bagungu community. Incorporating perspectives of local
officials, company authorities, and religious leaders would provide the researcher
with an understanding of the people behind the negative impacts harming the
Indigenous Bagungu community and nature and thus yield the opportunity for further
rebuttal against these harmful operations.

Additionally, it is recommended that further research be conducted to examine the
effects of oil activities after oil production has taken place. Assessing the impact of
the aforementioned threats would provide insight into the reality of oil production
effects.
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Appendices
Appendix A. Data Collection Questions
Custodians
Demographic Questions:
Age, Sex, Clan, Mpuluma, Totem
Interview Questions:
1. How did you become a custodian?
2. What are your roles as your clan’s custodian?
3. What rituals do you practice? How do they positively impact environmental
conservation? What are your beliefs toward nature?
4. What knowledge do you use to bring Earth-centered laws to the community?
5. Have you noticed if your culture/Indigenous beliefs have weakened because of
development or Western influence?
6. How are you decolonizing and revitalizing your community?
7. What are your views on oil activities and production? How will this impact the
environment? What are you & your clan doing in response to it?
8. How do you pass on knowledge to keep traditions alive? What challenges do
you face?
Clan Members:
Demographic Questions:
Age, Sex, Marital Status, Religion, Livelihood, Highest education level, Clan,
Mpuluma, Totem
Questionnaire Questions:
1. What are your roles as a Bagungu clan member?
2. Do you follow Earth Jurisprudence? If so, how?
3. Do you practice rituals? How do they positively impact environmental
conservation?
4. Do you participate in the protection and conservation of Mpuluma?
5. What are your views on oil activities and oil production? How will this impact
the environment?
6. Have you noticed if your culture/Indigenous beliefs have weakened because of
development or Western influence?
7. What are you doing to preserve your traditional culture?
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Appendix B: Demographics of Respondents
Table 1: Demographics of Bagungu Custodians
Age

Sex

Clan

Mpuluma/Bataka

Totem
Ntimba- Roan

1

53

Male

Basyabi

Family shrine

cow/chicken

2

80

Male

Bawisanza

Weirindi

Bisonga (Jatropha)

3

44

Male

Bahukwa

Wakuama

Nzegu - Elephant

4

42

Male

Bahimobi

Kachuru

Bisonga

5

65

Male

Bakibiro

Wendi

Ngabi - Bushbuck

6

55

Male

Bakindwa

Tundulu

Nkenda - Monkey
Ntimba- Roan

7

52

Male

Baluukuula

Mutyoma

cow/chicken

Table 2: Demographics of Bagungu Custodians
Marital

1

Age

Sex

Status

Religion

Livelihood

Education

Clan

Sacred Site

Totem

43

Male

Single

Catholic

Farmer

Diploma

Mukindwa

Kirama

Nkenda - Monkey

Doesn't

Ntimba- Roan

Catholic

Farmer

Primary 7

Basimo

know

cow/chicken

Married

Protestant

Businessman

Primary

Basimo

No name

Cow/chicken

4

65 Female Widow

Protestant

Farmer

N/A

Basimo

No name

Cow/chicken

5

50

Male

Married

Bahá'í

Farmer

Primary 7

Basambo

None

Cow peas

6

70

Male

Married

Protestant

Mechanic

Primary 8

Bakobya

Shared

Cow/chicken

7

32 Female Married

Protestant

Farmer

Primary 7

Batianga

None

Buffalo

8

57

Protestant

Farmer

Secondary 4

Basimo

No Name

Cow/chicken

2

41 Female Married

3

30

Male

Male

Married

Businesswo
9

27 Female Married

10

55

Male

Married

Protestant

man

Secondary 4

Basimo

No name

Cow/chicken

Catholic

Teacher

Tertiary

Badogimo

No name

Cow/chicken

46

11

35

Male

Married

Agnostic

Executive

College

Director

degree

Bakobya

College

Basansans

Shared

Cow/chicken

12

45

Male

Married

Pentecostal

Teacher

degree

ya

Kilngiro

Musagalomusansi

13

65

Male

Married

Protestant

Not working

Primary 7

Bachwezi

None

Cow milk

14

42

Male

Married

Protestant

Fisherman

N/A

Bahimobi

Kachuru

Jathra Bisonga

Kabiga
15

83 Female Widow

Protestant

Retired

N/A

7th day
16

54 Female Widow

17

72

Male

18

55

19

Basimba

Changa

Cow/chicken

Bakalelger

Advantist

Salt miner

Primary 7

a

None

Ntaitai

Muslim

N/A

Primary 7

Badogimo

No name

Cow

Male Divorced

Protestant

Fisherman

Primary 7

Basimo

Kachuru

Jathra Bisonga

67

Male

Married

Christian

Veterinarian

degree

Basimo

No name

Mtimba

20

66

Male

Married

Catholic

Farmer

Primary 2

Basunga

Wanyakasongi

Bushbuck

21

50

Male

Married

African

Fisherman

Primary 4

Baluukuula

Mutyoma

Ntimba

22

38 Female Married

Protestant

Farmer

Primary 4

Balima

None

White beads

23

48 Female Married

Protestant

Farmer

Primary 3

Basiabi

None

Ntimba

24

40 Female Married

Protestant

Farmer

Primary 3

Bahukwa

Wakuama

Elephant

25

40 Female Married

Protestant

Farmer

Primary 4

Basimo

No name

Cow/chicken

26

69

Male

Protestant

Farmer

Primary 2

Basunga

Biriki

Grasshoppers

27

67

Male Divorced

Protestant

Farmer

Primary 4

Bahukwa Wakuchama

Married

College

Married

Elephant

Doesn't
28

59 Female Married

Protestant

Farmer

Primary 6

Basansia

know

Ntimba

29

42 Female Married

Protestant

Farmer

Primary 5

Bamwori

None

Bushbuck

30

42 Female Married

Protestant

Farmer

Primary 2

Basambo

None

Cow peas

Doesn't
31

49 Female Married

Catholic

Farmer

47

Primary 4

Baranzi

know

Himbe

Appendix C: Verbal Consent Form
Hello, my name is Joslyn, a student from the US studying abroad in Uganda f or the
fall semester. I am here with a Wildlife Conservation and Political Ecology Program
and am doing an Independent Study Project on the role of Earth Jurisprudence in
conservation in the Bagungu community. Thank you for your willingness to meet
with me today.

I am asking that you consider taking part in this research study. The purpose of this
study is to discover how these eco-centric rituals and Earth-based laws influence
biodiversity conservation and create equality operating with Earth Jurisprudence. You
are being asked to participate because you are a participatory member of an
Indigenous Bagungu clan. If you consent to be in this study, I will conduct a personal
conversation through interviews or questionnaires. I ask that you consent to your
responses being documented and utilized in my research report.

Please be aware that you have the right to decline any question asked and are not
required to answer every question. If at any point you feel uncomfortable, you are
welcome to exit the conversation.
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Appendix D: Work Plan & Budget
Table 3: Project Calendar: Proposed Schedule for ISP Data Collection

Table 4: Proposed Budget for ISP Data Collection in UGX
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Appendix E: Ethical Considerations
Being those of a dominant majority group not involved in the repression,
colonization, and alienation of Indigenous peoples, we struggle sometimes to check
our perspective and recognize our place (Walton, 2008). As an American person from
a developed country entering a less-developed community, the researcher must
remain respectful and grateful. The purpose of this study is to simply collect
information and not provide sponsorship or additional support and the researcher must
recognize and acknowledge their privilege and differences. It is necessary to
understand and promote traditional conservation structures with a non -Western
management perspective (Walton, 2008).

Participants were informed about the details of this study and consent was obtained
from each participant. Each respondent provided informed, verbal consent to
participate. Each participant consented to their responses being recorded and included
in the results of this study. For purposes of confidentiality, participants in this study
will remain anonymous.
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Appendix F: Nuts and Bolts
This section aims to serve as a guide to any future student that may have an interest in
conducting a study similar to this one or in the same study area.
Hoima
Travel:
Bus from Kampala to Hoima 40k Ush
Link Bus Terminal 0782 099992
Public Taxi to Hoima 15k Ush
Accommodation:
Alasco Guest House 25k Ush per night
Contact Person: Edward Kibuka
Meals:
Trudy’s Diner
Food Courts
Translator/Guide
Kiiza Wilson
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